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INTRODUCTION

feel it best to make two introductory comments. First, like many

Black intellectuals, I recently faced a crisis in my own life:;
and so, though I have to admit the fact that by training I'm a
sociologist (and occupy an academic position), I speak really as
an extension of the Black community. The other comment is simply
that I think the symposium that's being held here is very im-

pressive, but -- as many people feel -- I think there are many
/F

false issues being réised. I don't know these are
consciously being raised as false issues, but I think
whether or not the Black experience is eme worthy of intellectual
inquiry is dmdeedy beyond < question ef=a=doulbt nufand everybody
here, it seems to me, as intelligent human beings ought.to recog-
nize that if any human experience is relevant for intellectual

cbnsideration, the Black experience has to be included. And the
notion that it would be questioned in such an audience is too

grotesque to be amusing. This morning I was thinking, what would

be the reaction at Fisk University if someone stood up and asked

the question, Is it intellectually relevant, significant, or can

one defend being concerned about the Black experience? Apparently,

there are some people here who are having difficulty with that

question. I also wondered what would happen if you were in China
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and you raised the question about the Chinese experience -- Or you
were talking to a group of American Jews and you raised the question,
whether or not it was relevant to be concerned intellectually with
the Jewish experience. I don't know what the other brothers and
sisters in the audience felt as some of you debated it, but then

it was merely another typically sick American experiencé.

In beginning, it is important to understand that as Black
intellectuals think on these issues more and more, things are
becoming very clear. Basically this clarity has to do with a set
of assumptions that Black people have made for a long period of
time. We rationalize our various positions on the basis of those
.assumptions. I find here that people have different sets of
assumptions and are asking Black intellectuals rather than to
rationalize positions on basic assumptions Black people hold,
you're asking that Black people make rationalizations of positions
pbased on the assumptions that white people hold. I could also
make the same point when we raised the whole question of science
and ideology: the "race relations" debate that white people carry
on about "science" and rjdeology"” is something'that we feel,
basically, is a closed question. Whatever you do, the fact is that
this is a racist country and that the scientists who have operated
in this country, by and large, have been racists. Intentionally or
unintentionally, the fact is that they have functioned as such and

So
s have their theories. This is something that we have reacted to
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on the basis of survival needs. So, when Black social scientists

epeak, if white people are confused as to whether or not they are

speaking ideologically or as njetached scientists," that's net Tcuﬁk y

NOT
comethimg=that Black people arehconcerned:wéth. Rather, we are

concerned with survival, we're concerned with prospering, we're

all human beings in

concerned with living the life
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human communities want to live. UMMJ{GLTﬁuo/ne %Muﬂipwuwuaauym wuld
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As part of my opening statement, I would like to refer you

to an essay by the late Dr. DuBois (in What The Negro Wants, edited

by Rayford Logan) where he reflects on his own experiences, where
he talks about the way in which he really believed white people
in institutions of higher learning. He basdecad=hy says that up

he§ really came to terms with Marx and Freud
COMPARED

he thought that "truth wins." But when he
eeimed lived experiences ehae-he-hadq-an&>the notions of these

two men, he saw that if one was concerned about surviving, if one

\ms

was concerned about progress, if one was concerned about "the good

ONnE
1ife" and moving any society toward that, then 4ee had to include

ACADEMIC
a=litsre something other than an snbenesting appeal to "pruth” in

some abstract, universal sense.

I would like to reflect briefly on five statements. The

first statement is that the un1versxty has functioned as an agent

of racism in thes® United States. The second statement is that
—-—_’“~

the university can be conceptualized as a manifestation of focussed
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powers, a set of powers. The third statement is that if the uni-
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versity is. to live up R to 1fs highest aims, it must be committed,
ﬁ‘-“- -

to creative change in wvhatever society it finds itself -- and become

c—

involved in. that change. The fourth statement is that the Black
Iana— - A e A

Sgpmunity.in this country has matured, isewns—eSf—tlriaaOOuTBTy in

an: unanticipated way necessitating a re-examination of the peculiar
M— il

historical dynamics of the Black community. And the last statement
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that: I: want. to reflect on is that if the university is to be rele-

vant. for: the Black community, it must be honest -- not only within
B

S
itself;, but. within society -- and it must use the powers that it

Hag: for: the: kimd of positive change that it must become involved
i’h"o a
an—

I

Now,, the firat point about the university functioning as

an agent: off racism is quite clear.

speaksnﬂnint&riﬂ-aaasiéesur. For example, to raise the question of

alternatives betwsen universalism and particulérisﬁ is really a
false kind: of issue: the university has functioned in this country
like,avtable_wéth one leg -- that is to say, its leg represents an
extension; of the deminant community, white America, the WASP.

In essense, it Iépresents a leg that is grounded in some community

other than the Black community, while the top of the table is
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jdentified as being "universal principles that apply to all human

behavior" without the additional legs. SO gmdwdeeds, that's

fantasy, because I don't know of many tables of .any size and scope
that stand on one leg. |

It seems to me that there are any number‘of ways that we
can talk about the university as being an agent of racism. Simply
reflect on the change that's occured in colleges like Yale University
and Harvard in the admissions policy, in the standards of evaluation,
and in the body of knowledge contained not only in the libraries
but in the people walking around it. The dramatic change in the

last few years represents, it seems to me, an admission that the

university has systematically excluded Black peoplig—- systematically
i

ekcluded them in admissions, systematically excluddg them in
devising standards of evaluation that have nothing to do with the
styles of life and the indigenous culture of the Black community.
And, moreover, when the admissions policy 13 changed, which indeed
must reflect a change in their standards of evaluation, Black people
are exposed to a body of knowledge which in effect excludes them --
not only excludes them, but defines them as being evil, illiterate,
and nhot capable of taking over in this society. It seems to me
that the important standards have not to do with the minimum
acceptance in any society, but rather have to do with the maximum:
that is to say, any Black person who wants to live as a man must

think of himself as being a possible leader among men, and to
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admit Black people into an institution like a university with the
notion that we are going to send you out basically to be a minor
person in society is racist{§§. It has to do with saying that you
have limited opportunities in this society and that you indeed

FTree
are not as <ezmEmik as somebody else.

II
Let's move on to the second statement’==—wivieh—igr=it

the university should be

conceptﬁalized or re-conceptualized in terms of a set of powers.
witl

I weubi=bide=be mention three such powers. One is the power of
knowledge: the university is a resgrvoir of knowledge. The
second is that the university is #néeed a social and political
institution. The third one is that the university maintains

, . The umversITY
certain powers of socialization, that is, 4$e=Rake-people-—eehtad

JeindET=pfmpeopd®. AIn terms of the university being a reservoir of

knowledge, there are at least two ways in which this is true. One
way is that the university maintains W tradition -- that is, the

accumulated body of knowledge of a community of people thgt it
eq“\ NCVU C(‘C’/UCE/Q'T/O/V ,0£,€5€i2\1€ 7¢,\5 )(Ndee g e

can transmit back toﬂthat-eemnuﬂfty and, madnbadns OVer time. The
secon& way in which it is a reservoir of knowledge is in terms of
research: the university is committed to innovation and concerned
with revealing new knowledge about the world and the people whov

live in it. -
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Now, in terms of tradition -- and this goes back to the

whole question of racism --

Black people
have been excluded and/or defined as being evil. Black people

have, until very- recently, sr-atffess gone through a process in

the university where they have faced ahistorical images; that is,
have BLACK

to—payyp-tha® Black peopleAhad no meaningfulAhistory but simply
a reflection of white people who've had them under their control.

mﬁe second important point about this traditional body of

knowledge is that white rmed=ars» scientists,

apé=ers. academicians, and scholars have indeed been apologists for
whatever racist practices exist in society today. The one
appropriate example I need mention is the renowned anthropologist
of Yale University, William Graham Sumner, vmé‘ztwork PVEPREETS
suppor%:&the belief that what white people petiened had to be

changed by the goodness of their hearts,mne government

cONTROL
(and other agencies of @haags) could not produce any significant
So i(‘;'v’ & el o Qu L), A% S
change, thed white people’ A ) fagree' that

everything would be cooljes then{Black people @ be admitted

to the society. Now, we find that at no point in time did the
Black community accept this, MQW

. e
X i =TT gust as a lot of people

operate within the framework of the status quo, by and large,

social science has been a normative science operating with im-

: s
plicit equilibrium modelS. What 4hae means is that basically it
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it doesn't have anything to do with me -- anybody who's concerned

with equilibrium, anybody who's concerned with the status quo, has

basically defined me out, because @p=ur

—aSmbedsng totally against me.
conNCeRINIINGg The
The third point seisRetberie=es=tive traditional body of

a racist country <éefdimned

knowledgey has to do with defining the Black community in patho-
logical terms. This agadr goes back to the whole question of ide-
ology and science, and £8 relates to the question of whether or

not social science is normative,er=nett It seems to me that,

beyond § question, the traditional approach is to define a community

of Black people on the basis of ¥ andards -ef—ehe (white community)--

and not only the white community in general, but specific white
people in particular. Rather than an intelligent approach, that
Black people are different so one must understand the way in which
they live and try to determine their values and standardgr-obhee
satues—and-standerds 4 white values and standards &% have been

imposed on Black people.

research, that is, innovationg creating new bodies of knowledgep-
jI; wasn't until approximately the 1930's in Chicago, that Bléck
people represented a group of folks that warranted any kind of
empirical research. Robert Park, Charles Cooley, Louis Worth and

others started moving to create an atmosphere that Black students

e ai -
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found possible to survive in, so ﬂﬂgﬁ'we had the first really

QUT OF ProgaAms AT The UNW\'neerJ

serious generation of Black social scientists comlnghffem»Chlcago.
But, if you read the works of these men closely, you find that it
reflects the racist American norms of the day: Robert Park thought
of Black people as "the lady of the races" and wrote about our
emotional make-up and what we liked and didn't like as if he was
writing some kind of romantic racist novel. This should suggest
that while empirical research started then, it falls far short of
what the Black community today whould accept as belng‘aespee@ab$o

One must also mention in this concern with "race relations"

' the book by Gunner Myrdal, An American pDilemma, which so=Biack

peep¥e contains the white Myrdalian dilemma, not the dilgmmarof
Black people. Here 1 want specifically to note the whole question
of "race relations," because in the beginning period of empirical
ihquiry it was race relations that was a concern -- that is, people
were concerned about the relationship of Black people and white
people and not, not the life within the Black community. I suppose
that's natural, since these people were concerned about the survival
of the society which was white. Now, the Myrdélian dilemma essentially
is that, even though he had tremendous contact with a significant
number of Black scholars, he saw Black people -- basically the same

way as William Faulkner, the white racist novelist of the South.

That is, he said that white people presented all of the alternatives
available to Black people, and if one ever wanted to understand

Black people, youlmerely had to look at white people who were around

ey
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them, calculate the obverse of what you saw and you'd come up

with what Black people are about. There was no inkling in his

mind that over a period of time Black people could create a

community, a culture, that would be functionally autonomous from

the white oppressors who raped them from Africa. .Again, it seems

to me that this should be clear to anyone with knowledge of recent

research who is listening to voices coming from the Black community.
The last point under research is the fact that there has

been a beginning of basic research done by Black people. Hére,

one needs to mention four people that have been very significant.

One is E. Franklin Frazier, Dr. W. E. B. DuBois, Charles Johnson,

and Carter G. Woodson. These are people who were trained at the

Uhiversity of Chicago and Harvard University who decided to hell

with white academic life -- and, I might add, in part this was

because white society was saying very dramatically to them, to

hell with you. They decided to create 2a body of knowledge. Carter

G. Woodson: without his work much would be lost; he collected many

documents and indeed set up an organization and participated in

setting up a press in order to present this material. But, for

the most part this material has not been included in any signifi-

cant way in social science curricula that have been used in

universities or public school systems.
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The last point I want to raise about research is merely

to make a few comments reflecting on the recent research on riots.

Janowitz, chairman of the Department of Sociology, is part of a

_group called the Center of Policy Studies, a very prestigious

group of scholars at the University of Chicago who meet to6 discuss
relevant questions of the day. They had a long series dealing

with the problem of Chiné -- and I don't mean Formosa, I mean

China -- and recently became concerned with "urban problemé."

The first paper published by this Center of Policy Studies dealing
with E@ban problems had to do with "The Social Control of Escalated
Riots." When I read that title, jmmediately certain things happened
in my mind so I decided to read it. And when I did read it, I
discovered that Morris Janowitz was following one of his major
professional interests (which has to do with police and miiitary
concerns): he mentions in passing the interest of the Black com-
munity, butbmainly his focus is how in the hell can police depart-
ments stop these niggers from raising hell? Basically, that's his
concern. Now, he talks about how to civilize police departments,

the possible benefits of having constables to walk around with billy

e P i e
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clubs and not guns because people do weird things when you put guns
on them, how the symbolic meaning of a bayonet causes people to do
weird things. He contends that what is really needed is efficient
police action during the initial stages of a riot to prevent the
escalation of snipers. The national guard and police departments
aren't used to snipers, and, consequently, they do weird things
when confronted with them. Basically, the riot escalates and that
must be stopped.

The second point about riot research has to do with the
Kerner Commission on Civil Disorders (and there are a lot of other
government reports that also fit this kind of criticism). While
the Kerner Report comes to the conclusion that this is a racist
society that is racially divided, the alternative it opts for is
still one of integration. It does not significantly accept the

fact that the Black community -- whether or not it is now a viable

community is beside the péint -- is saying that we are going to be

a viable community or we are going to destroy America. Or America

will have to destroy us. Now, it seems to me that the "liberals"

on that commission who seem to want to be relevant could have _
UMAOCﬁwahuiuaﬂhuo)akqv&owq UL Ayasmo

raised the whole gquestion of heV=bQulRVPEER

g ovey |

>§ufviais was not done. I mention these

things to indicate the shortcomings of the university as a reservoir

of knowledge.

Viewing the university as a social institution, one can
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raise the question of social dysfunction9¢«uw'r'"

pvalkaij

the university is concerned with

organizational maintenance over community service. Those of you

who are students of social chaﬁge know that frequently an organi-
zation will become very static and concerned with maintaining it-
self as opposed to achieving those goals it was originally set out

to achieve. Indeed, this is the case with the American university.
In Chicago it was widely rumored that a man who was involved in the
urban renewal department actually suggested separating the university
community from the Black community with a retaining wall four feet
high. I'm really sorry that didn't happen making the position of |
the university crystal clear. He then was appointed to an urban
studies program at the University of Chicago, which, I understand,-
has several million dollargﬂ In urban studies they initially

started out discussing issues like land use because of the relocation
of the packing industries in the stock-yardé -- that was the most
relevant urban problem they could identify in Chicago.

Now, it's not even a question of community servicé, because
the university is concerned with community service -- before-it's
concerned with cooperating with communities that are near it and
that it must relate to. Here...people feel basically that while
scholars generally are a pretty impotent bunch -- except when they

'go to Washington and make that consulting money and then there's
a sort of psychological thing about power -- basically it's, We

have something that people need, so we're going to take it and put
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it on them. Much the same, I agree very much with what Brother
Karenga said about projects, that there's a real problem in
determining what "expertise" means: involving not only faculty
members but administration and students in the community is a very
risky businéss. But by and large the university uses the model of,
We've got something and we're going to put it in there, as opposed
to dealing with some kind of dooperative arrangement.

The last point on the university as a social institution
is that regardless of how it identifies itself in public it is
indeed an institution which functions for the establishment. You
only need to look at where university faculty get consultant checks
from, who funds research, the secretive research that goes on in
Defense Department relationships, etc. The real question is, how
éan the university go on defining itself as being apolitical or
gggfpolitical when indeed it functions in relationship to these
institutions which have in mind maintaining the status quo over
and against various communities which exist in this country that
are committed to radical change.

The last point concerns the university as an agent of
socialization, and here the whole question bécomes what does it
mean to be a man or a woman? It seems to me, regardless of whether
or not the university has intended this (though, again, in the
history of higher education universities have intended various
things, none of which have been Black), inevitably it comes out

that what it means to be a man is basically what it means to be
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white and successful. Though a lot of white people are discouraged
because they're white but not successful, there is greater clarity
in the exclusion of Blacks. The campus reality of role models,
admissions policies, peer groups on campus and other aspects of
student experiences have been completely white-oriented. And here,
again, most of these comments 1'm making also refer to predominantly
"Negro" colleges, though they're not as successful in being as evil
as most white schools because they don't have the money or the

staff -- but they're just as sick since one must add the additional

"Negro" colonial pathologies to this.

II1I

The third major statement is that the universitynmust be
committed to change and become involved. That is to say, I think
the university has to be a place not only committed to what is in
society, but indeed to what ought to be. There are three princi-
ples, among many., that can be mentioned here. One is that the
university must "go to the thing itself," that is, make a radical
turn to the experience that one talks about, free of assumptions,
facing it, confronting it. The second point is that, in this
going-to—the—thing'itself' the university must be concerned not
only with knowledge: but with the utility of knowledge. As some-
one mentioned recently, "art for art's sake" is incest: the point
is that we have to be concerned with the utility of knowledge --

what does it mean o know what we find out? It seems to me that
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anyone who has followed the student movements since the sit-in
through Berkeley 'til now, (and certainly anybody who's been con-
cerned with the Black community) has to be aware that the utility

of the knowledge the university possesses is an important and
relevant question. The third guideline I would mention is that

the university, in being committed to change and becoming involved,
must conceive of itself as a servant of the community. This servant
relationship to the community must be defined cooperatively, for
only in that way can the university maintain a balance between

relating to what is and relating to what ought to be.

IV

Now, the fourth statement is that the Black community has
matured in an unanticipated way, necessitating'a re-examination
of its historical dynamics. Again, this seems to be a fairly
self-evident statement. One need only think, for example, of the
terms and definitions that people have used to identify Black
people to know the limitations of what America's relationship to
Black people i§ at the moment: as Brother Karenga has said, the .
word 'Negro' is something which in many quarters has taken on a
very special negative meaning. Many of you might have noticed‘
that Black people have chosen to call themselves by different terms
during different historical periods. At one point in our history
Dr. DuBois -- and in this he was joined by Booker T. Washington --

was concerned about using the work 'Negro' as opposed to using other

" ,A).Aﬁ.'..‘_ s
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words that white people chose to use. Well, maybe this hasn't
changed as a result of the peculiar charactér of American history,
but the fact is that today people want to be called 'African
Americans'; 'Afro-Americans', or 'Blacks'. All that means is that
people don't want to be called 'Negroes'. And it seems to me that
this and other terms like Black Power represent a problem that
white people face and that this country faces. The problem runs
much deeper than simply the expedient use of language or the
practical use of a term to communicate an idea; it represents the
crying demands of an experience, a communal and historical ex-
perience, that white American has to come to grips with, has to
listen to -- and has to listen to with open ears and closed

mouth.

The second point I want to make about the Black community
changing is the fantastic move toward new unity. Many Black
people, particularly young Black people, have come to understand
that Malcolm X and Martin Luther King met the same fate, that any
ideological differences these people had, or seemed to have had
in the white press, somehow were reduced to a common denominator.
The movement in Washington, D. C. with the Black United Front and
similar moves throughout the entire country should indeed strike
the bell of alarm in white institutions, agencies and communities
around the country, because Black people are getting together and
they're getting together with ideologies that are more inclusive

than perhaps ever before. Indeed, you seldom find a young Black
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brother who will stand and seriously criticize any other Black man
-- for the simple reason that to make appeals to "truth" as a value.
makes little difference, makes absolutely no difference, when you're
dead. If you take a man, lock him in a cage, and keep food and
water from him, he'll turn into an animal and do almost anything
in order to surine. Black people have, in one sense, been reduced
to that kind of unity, because we know that both Brother Malcolm
and Brother Martin died -- and we suspect that they died at the
hand of the same kind of assassin. This, again, is a fact that
has to be recognized I might just mention this: I don't know
how many white people here looked around in the audience as Brothef
Karenga was speaking, but I'm sure that a lot of people here |
laughed and responded in funny ways because they didn't really
take what he said seriously; but if, instead of indulging yourself
that way, you had looked around the audience at the Black peopie,'
you would have gotten a whole different vibration. (Think oh itds
The third thing I want to say about the Black community is
in terms of the set of alternatives being presented to America.
(It seéms to me they're very clear.) The terms of one alternative
put forward by white people along with supporting social scientists
are, "Well, you're only ten percent of the population and what can
you do, you're located in these ghetto areas, etc., etc." There
are two responses to that relevant to the concerns.of this sympo-
sium. One is the census -- which to secular America is like the

Bible -- it's something you have to believe in because it's the
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the only thing like it, every ten years and there it is, it's got
all the data in it. Black people have said a lot of different
figures because we knew the census wasn't true, but we didn't know
what was true, so we just said what we wanted to say. The census
finally agreed with us and admitted that they were wrong. We all
have to accept the fact that we don't know how many Black people
there are in this country, nor do we know what kind of Black .
people they are, nor do we know where they are. I suspect it's
much like Nigeria where the Black people used to go into the bush
and hide when the agents of the colonial regime would come around
and count heads; then when the first Nigerian census came out,
they were convinced that maybe census was a good thing. In any
case, the whole point about the census being a basis of truth
needs to be seriously questioned, if for no other reason than the
white people who run it said that it was messed up. The second
response is that I remember being at an international conference
in Geneva, and white people from the West stood up and were very
concerned about nuclear holocaust. But I was listening to the
brothers from the third world who basically said that as far as
they were concgrned, in the bush (be it in Zimbabwe or be it in
Vietnam), the whole business about a nuclear holocaust was a
Western myth, that basically white people want toAuse the whole
notion that they have bombs that they're threatening each other

with to prevent people from participating in movements toward

national liberation. Basically, they're saying, watch out or we'll
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blow the world up, so you have to be cool; and basically we're
saying, in the jungle of Vietnam or in the gquerrilla groups invading
Mozambique and Zimbabwe, we say, to hell with your bombs. All we
know about are malotov cocktails and bullets, so if you have a bomb
you'll have to drop it because we're moviné toward national
liberation anyway. It seems to me that this is what the Black com-
munity is saying; once again, it's saying that we're going to do

it and if you want to exterminate us, then you'll just have to do

that because we're moving toward liberation.

v

Now, the last point I want to make is perhaps most focussed
on the point of this symposium, or the needs of the people con-
cerned with Black Studies. That is, how can the university, in
the light of all this stuff, be relevant and use its powers for
change? I want to mention a couple of wayé in which I feel the
university might be relevant. Take the whole problem of knowledge
—- I would mention two things. In terms of courses, the most rele-
vant way to deal with the Black experience is to first try to come
to grips with the.set of questions being raised by Black people.
Let me give you an example: in economics, it seems to me that one
could have a year course dealing with two questions =-- Why don't
Black people have any money? and, How can Black people get some
money? It seems to me that in my talking with students at Fisk

University that's what they're interested in: Why don't we have
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any money? Well, obviously you would have to talk about the

'forty acres and a mule’ kind of myth' as part of that myth you
would have to talk about the Freed Man's Bank and how Southern
racists and their Northern kin got to stealing money and checking
each other, then tricked Frederick Douglass into taking the leader-
ship position in before it folded. You have to talk about those
kind of things in order to talk about the failure of an entrepre-
neurial spirit or delayed gratification becoming a factor in the
values and life-styles of Black people. To talk about how Black
people can get some money, you have to raise the question, how

have Black insurance companies survived? -- I'm talking about
North Carolina Mutual, Atlanta Life, Metropolitan. And how has
Johnson Publications survived in such a vicious industry where
_great firms die every day? This is gomething that's immediately
relevant to Black people. It's also relevant to white people:

I assume that the body of knowledge relatihg to the experiences

of white oppression have not been handed down, so that the sons
and daughters of captains of industry in business school don't,

in fact, hear lectures about how people have systematically ex;
cluded Black people from the economy, OX excluded Black people from
having access to resources .to develop economic institutions. These
are the kinds of basic concerns that are most relevant, and to try
to move from the point of abstract, theoretical considerations

that appear'in other departments and immediately try to do the same

thing with the Biack experience would be perpetuating either the
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same kind of educational system that white students are rejecting

around the country, or at most would include the very, very poor

" 1iterature that exists.

This leads me to my second point about what can be done.
Take research: I believe that the Black curriculum cannot be
created today -- not the Black curriculum and the Black university
that I'm interested in being a part of. The simple fact is
research does not exist, the findings do not exist when it comes
down to the Black community. I notice that there are many social
scientists concerned and involved in Black Studies: What do they
know? What has been written about the Black community? Politics:
The James Q. Wilson study of Chicago, Gosnell's study of Chicago,
aﬁd a few very scant studies in the tradition of community decision-
making. On the whole question of what's happening in the South
there's one book by Matthews and Prothro which is an interesting
exercise in methodological whatever, but in terms of coming to grips
with what's happening politically in the Black community it simply
doesn't exist -- it doesn't exist enough to build a curriculum on,
certainly. Take the whole question of the cultural experience
of the Black community. White America was gassed by Keil's study

the Urban Blues, but the fact is that Keil merely attempted to

develop a set of concepts or articulate the way in which Black
people assign these concepts to white America. The significant
kind of research that has to go on in terms of just exactly what's

happening here, whether or not it's the experience of the Harlem
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renaissance, the experience of the WPA project, or the current
cultural revolution going on today, is simply not known. More-
over, the "Negroes" that white people have created perpetuate what
they do, and not in the interest of Black people. So, the simple
fact is that the literature doesn't exist, it just doesn't exist.

I remember sitting and talking with some blues musicians and they
told me some things that just completely blew my mind. Otis Span,
the pianist with "Muddy Waters," told me that in 1940 they were
writing protest songs -- blues wasn't always singing about résig-
nation and disaster, this cat was writing some protest music.

And he said, we never used to sing them in the Delta of Mississippi,
but everybody knew the songs. Now, I didn't get a chance to follow
that up, but I'm interested in what he was talking about -- he was
talking about human experience and translating it into melody, and

that's something Leonard Bernstein hasn't dealt with in discussing

jazz. It seems to me that this is the kind of Black knowledge,

the knowledge about the Black experience, that is important and
relevant. And frankly,'I'm speaking out of an extension of
communal respect and love for the brothers and sisters at Yale

who sponsored this symposium. I couldn't réally give a damn
whether white peopie are concerned with that body of knowledge or
not, and to talk about "the intellectual validity" of this seems

to me to be absurd and grotesque and very much a reflection of the.
white experience in America.

In any case, the whole point about research is very, very
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important. It's just now, with books like Tally's Corner, with

books like The Urban Blues, that certain kinds of psycho-linguistic

studies talk about the fact that Black people speak a different
language from white folks. If a man doesn't speak French, and you
put a French book in his face and he can't read it, you don't say
he can't read, what you say js that he can't read that language.
It seems to me that people concerned with Black Studies are talking
about the curriculum and how we want to rush and do this or that,
but not with new knowledge in mind. I know why it's being done.
There are pressures, the country's burning down. If the country
wasn't burning down, the people controlling higher education
wquldn't be a damned bit concerned. secondly, there's the whole
pusiness about Black students. White people made the mistake of
letting them in and now they're raising hell; Black Studies
wouldn't be here if that wasn't going on. So, let's don't mince
pusiness and act as if we can afford to raise all kinds of theo-
retical questions: America is catching hell and that's why white
folks are interested in Black Studies. Don't talk about "the
intellectual validity of the Black experience." Go to Yeshiva
University and you talk to them about the validity of the Jewish
experience and see what they tell you -— you can just take that
as an answer, whatever they give you.

Now, viewing the university as a social institution,. again,
let me raise the question, that Brother Karenga raised about pro-

viding funds andAfacilities.' 1 understand that there are some
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foundation people interested,.and also Yale and other similar
universities. All are sources of wealth (I know university people
think they're not wealthy, but I come from one I know is poor,

so I'm in a good position to say). When major problems come up
in this society, the way people handle them, first, is to amass

a certain amount of resources. The University of Chicago wahts
to concern itself with urban studies, and several million dollars
is made available. Other people come up with problems? -- big
corporations are established. 1In fact, at one point when white
people were concerned about the race problem, the Carnegie Corpora-
tion got enough dust together (I don't have any idea how much it
was) to support Myrdal's thing. (And, incidentally, some Black
people got a little mileage out of it, Charles Johnson among
others.) The same is true for one of the most gigantic studies
of all time, the Coleman study dealing with the educational ex-
periences of Blacks and whites. The question I raise is really a
challenge. The challenge is simply this: there are a number of
Black people in this country who have taken the time and suffered
whatever they had to to be licensed by institutions of higher
learning, and some of these have kept their minds on the needs of
the community that they represent and are linked to, both out of
a positive affirmation of self-identity and because they are
forced to by this society. The question ijs this: 1Is it possible
in this great country that a few million dollars -- which is not

a lot of money -- could be made available to Black social scientists
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to investigate the whole question of the Black experience and the
body of knowledge that must be amassed, knowledge that is authentically
an extension and reflection of the Black experience. It is possible
that these great American institutions and agencies, with all of
these resources, could see their way to do this?

Let me give you my rationale for this kind of request.
There are a lot of colleges concerned about Black studies programs,
and everybody is in search for a Black person to be associated with
that program --= whether one admits it or not, everyone realizes
that somebody at each school has raised that question. Now, from
the interests of the national Black community I see this as
eventually producing diminishing returns. If we spread ourselves
thin all over the country, and each school has their Black man who
can be sent to deal with those unruly students and who can deal
with the white liberals both professionally and at white (non-
molotov) cocktail parties, this merely meahs that we're not getting
the job done. Again, it's a matter of incentives: you have the
jobs and the money sO that you can make some of us do things that
we might not feel comfortable doing. But if you're the good guys,
as much of your PR says you are, I pu;vthe challenge to you: Caﬁ
you postpone the personal, individual, institutional needs you -
have right in through here as major institutions? Can you group
up and encourage foundations to facilitate the kind of Black group
and Black host institution to spend two years, three years, however

many years are necessary, to at least try to seriously investigate
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the Black experience? 1 understood very much when Professbr Kilson
said, look, I have enough time preparing three lectures a week
than to try to draw up a curriculum dealing with the Black ex-
perience. And I also understood it very much when Brother Karenga
said, well, if each of you are interested, then hire me as a con-
sultant and I'll come and talk to you individually. The fact is
that if you think of the national community, it seems to me crystal
clear that we can't afford to have the brothers and sisters who
can do the job spread out on the basis of a distribution you
create, as opposed to a distribution that's in the interests of
our community. Here again I repeat the plea: it seems to me thét
there are a lot of young Black social scientists who are capable
of doing the job. A minimum descriptive statement would be that
they're licensed at the best schools in the country -- they have
degrees and their reputations are secure, SO it's not strictly a
risky busihess; I can't emphasize this poiht enough. As a Black
social scientists I read the life of DuBois and I wondered about
this whole country, I think about the fantastic innovations of

the conferences that he held at Atlanta University, and those he
planned to have. But, Dr. DuBois couldn't get funded for that,
and at least part of the motivation for going back home to Mother
Africa was that he couldn't get anybody to fund his work. Now,
here, suddenly everybody is interested in doing this and doing
that; and I say to you that if you want to continue the racism

that you've been accused of, then go ahead and set up your Black
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Studies program, get yourself a Black man or Black woman, maybe
two or three. But the few Black students that you're going to
put your hands on aren't going to handle it, because there's not
enough time. And that's going to remain a fact no matter what
you do. But I woula suggest that a much better risk for you is
to group up and say yea, we've all been guilty, so let's create
something really new in higher education by cooperatively setting
up some kind of a program where Black intellectuals can come
together to really do the work that's needed. There's: no litera-
ture to build a Black Studies program on. Do it if you want to
-- but do it with these criticisms in mind, because the Black
community is going to be thinking about them, as will Black students.
l Now, the last point I want to mention is about socializa-
tion, the 'is' and the ‘ought'. This is something that has to do
not only with the inside of the university, but with the relation-
ship that it has with the community. The 'is' function requires
that the university create within itself a microcosm of the
society. That is to say, if there are all kinds of people in this
society, you've got to have all kinds of people in the university.
1f there are Black people in this society that live in segregated
situations, that's exactly what you have to create on the university
campus. So, I would fully support the demand by Black students at
Northwestern University to have their own living quarters, to have
cultural events that speak to their needs, etc. Also, related to

this notion is the question of who you consider an expert. Now,
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we all know the joke in that --= that we're called upon to do all
kinds of things, and that while our conscience prevents us from
doing some things, we do other things that are questionable for
expedient reasons -- money, time, prestige, what have you -- and
that few of us ever really transcend that expediency. Speaking |
from the context of the Black community, it seems to me that
expertise is not something that's defined on the basis of diplomas
or on the basis of the traditional kind of curriculum vitae that
we relate to academic life. For example, if one wants to learn
about social welfare, I would suggest that there are people out
there representing three generations on welfare and these people
might have peculiar kinds of insight into the way in which welfare
operates. We must bring these people together with social workers
and other people in schools of social work to get a more complete
reality. Only by having all of these people interact can we come
to try to understand this very perplexing éhenomenon. So, the
point is to create a microcosm on the campus, a microcosm of the
society at large

Now, of course, this runs against much of what some people
pelieve in terms of the exclusiveness of the university, or how
important the university is in terms of who's there and who isn't
there. But I'm sure the people at various foundations and major
business people who suddenly realize they have to sit down with
people off the block and listen to all kinds of things, feel all

kinds of emotional vibrations that they're not used to feeling
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can be helpful here. I'm sure that when the community people leave
and these executives sit around and talk to each other, they raise
questions about what in the hell was going on and what do these
people mean, what did he mean by that or this, or why did he accuse
me of that or this? I would suggest that these executives, while
in school, would have benefited by coming in contact with these
kind of people, just as people have reflected on the positive
experience of the young man who's going on to become important in
one government going to the same kind of school as another man
who's going on to become important in another government.

The second point about socialization has to do with the
'ought'. Once the unviersity deals with creating what is on the
cémpus, only then can it move to the point of seriously being

concerned about what ought to be. To think about recruiting

gome Black students and some white students who are special types,

getting them together and creating a new model of man that's going
to go out and relate to the world, it seems to me, is fantasy.
Black people have to relate to the Black community. If you develoé
a physicist who goes off and works with white people, then that's
what he is -- white. But anybody else who goes out, who has to
relate to the Black community, is Black. It seems to me you have
to create the 'is', and then the creative challenge of how to mold

a man, a universal man.
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CONCLUSION

Let me conclude with this thought. The voice of change
in the Black community comes in many forms. Some brothers have
chosen to make it the crack of rifle or the clash of broken
glass. People participating in this forum, as most Black students,
are choosing to use words, the concepts and ideas based on the
same communal experience as those brothers who are using guns
and other things. The simple fact is that you are among those
who might be able to help choose between these two alternatives.
But your choice is not one that we're going to wait on, because

time is moving on -- and so are Black people.
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